the Mu'tazilī Rukn al-Dīn Ibn al-Malāh . imī (d. 536/1141) , who relied on it as his main source, besides Abū 'Īsā al-Warrāq's K. al-Maqālāt, for the beliefs of religions other than Islam. 4 Ibn al-Malāh . imī, however, also quoted al-Nawbakhtī's book 5 extensively in a special chapter on the opinions of the astronomers (munajjimūn) and astrologers (as . h . āb al-ah . kām), which he inserted in his discussion of other religions after a short section on the H . arrānian S . ābians (al-H . arnāniyya) who worshipped the seven planets. He referred in this chapter to al-Nawbakhtī's work evidently for his expert knowledge of the views of the astronomers and astrologers. The Nawbakhtī family had long been associated with astronomy and astrology. Their ancestor Abū Sahl Nawbakht had been the astrological counsellor of the 'Abbāsid caliph al-Mans . ūr, and several members of the family became noted astronomers and astrologers. Al-H . asan b. Mūsā is known to have written critical comments on the refutation of the astronomers by the prominent Mu'tazilī theologian Abū 'Alī al-Jubbā'ī (d. 303/915-6). 6 Ibn al-Malāh . imī presumably accepted the position of al-Nawbakhtī in this controversy, for he does not refer to Abū 'Alī's book at all. He does, however, quote an argument of Abū Hāshim al-Jubbā'ī (d. 321/933), Abū 'Alī's son, against Aristotle's theory of a fifth nature prevailing in the heavenly spheres. Ibn al-Jawzī in his K. Talbīs Iblīs also quotes from al-Nawbakhtī's book in describing the wiles of Satan on the astronomers, evidently recognizing his authority on the subject. At the beginning of his chapter on the astronomers Ibn al-Malāh . imī notes that their various views were numerous and that on most matters there was disagreement among them. For the purpose of his book, only what was relevant to the theological sciences ('ulūm al-tawh . īd) was suitable to be discussed. He would thus relate those of their opinions that agreed with the position of the Muslims on tawh . īd in order to let the reader of his book know that not all of them disagreed with Muslim theology. On the other hand, he would narrate those opinions that were in conflict with the views of the Muslims in order to uncover their falsehood. Muslim kalām theologians were obviously concerned about the astronomical theories that envisaged the heavens as a divine and eternal superior world governing the sublunar temporal world of generation and corruption. These were mostly theories of Greek philosophical origins that could serve as a basis for justifying the star worship by the H . arrānian S . ābians. Al-Nawbakhtī's book certainly also dealt with many other questions discussed by the astronomers, as is evident from the summary quotations of Ibn al-Jawzī in his Talbīs Iblīs.
Ibn al-Malāh . imī then quotes al-Nawbakhtī's account of the major points of difference among the astronomers. Some asserted that the celestial sphere was eternal without a creator, others that it was originated by a creator. The latter view was that of the Muslims, many S . ābians and adherents of other religions. Galen related that Plato had mentioned about the Stoics (as . h . āb al-riwāq) that they claimed the sphere was originated except for Saturn, which was solely eternal among the planets. Some people said its matter ( t . īna ) was eternal, but it was temporal in creation, others that it was eternal and had an eternal creator. These were the philosophers.
The astronomers were divided on the nature of the heavenly sphere. Some philosophers said it consisted of the four natures, warmth, cold, humidity, and dryness. Others agreed but added that fiery nature (nāriyya) predominated. Its fire, however, was not burning, but rather like innate warmth. Aristotle and the philosophers
